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SN Þ way of Dialogue, is, where : 
well purſued, for Pleaſure . 
E Inſtruction prefer d to moſt 
Its other ways of Writing ; ſo 'tis as gene- 
1 rally agreed by the Learned, that PLaTo. 
and XenoeHox, who from the Conver= 
_ farions of SOCRATES. were taught to in- 
troduce this way of Inſtruction into the 
Schools of Philoſophy, are among te 
beſt Patterns of this kind we can fol. 
low. Prarto's: Manner is Noble, mas 
3 oughts are often great and uncom- 
mon, bis Expreſſion rich and elegant, | 
| W and 


| 9820 3 8 the treating 8 Satzen | in "he 
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and his Conduct of Ne Debate ſuch, As 
ſhows bim not only a Maſter of hie 


Subject, but a nice Judge of the aha 
Workings of the human Mind. With a 


_ theſe Advantages, be muſt yet be own 


inferiour to XNENOPHON in Clearneſs, and 
in A natural convincing way of Reaſon- 


ing. The diſtinguithing Character « 


their Maſter was an exact jagen, 
and a Skill from the moſt obvious Truths 


by the caſieſt Re aſonings, to lead Perſor 
on to Truths they before were ignorant 


olf, or disbeliev'd. XITNOPHON therefore | 
ſcems to have preſery 'd moſt of the Spiri 0 


of his Maſter, and kepr ne areſt the Ori- 


- gival | in relating his Diſcourſes; and wha 
5 of the Antients tells us of PLaTo, | | 


appears very p- obable: chat upon read- | 
ing to Soc RATES, one of his Pace. EO 
in which he bore. the principal Chara 


Sockarks cried out, Gods! Hos W 


this young Man makes me talk thing: 
that I never thought. One great D: 
ſign of this manner of Writing being o 
render our attention leſs painful, a! nd 4 
draw on Perſons unaccuſtom'd to Ch 
thinking, inſenſibly, from the Diſcovery I 
of one Truth to > another, Ihave choſe: * 
kathet 
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es to imitate XEN OP ox, than Nr 
As I build on the Principles prov'd by 5 


SockarzEs in the Dialogue, the Tranſla- 


tion whereof I have given, it may be 


allov/ d proper enough. to continue him 


as the chief Perſon in that which fol- 
lows. Beſides, I have this Advantage by 


it, that I am excus'd from the Ceremony + 

of modern Converſation. If the Reaſons 
ing aſcrib'd to SOCRATES. are natural, 
a eaſy, and juſt, and if ALCIBIADES diſco- 
ver a Quickneſs of Apprehenſim, a Mind 


ingenuous and open 10 T. ruth, and with all . 


2 Deference to his Friend SOCRATES 


wield to mthing. but Ee vidence, the Cha- 
tacters are ſupported | as far as I am 


| | concern'd with them. They who de- ; 


fire an exacter Knowledge of the Cha- 


1 acter of AL cl BIADES as a Diſciple of : 


 SoCRATES, may conſult che two Dia- 


| logues of PLATo inſcrib'd with his 
Name. They Who cannot eafily do thi: 
from the following Paſſages extracted 


our of PTV raRcHs Life of ALcEt 


BLADES, may form a pretty juſt Notion = 
of the Influence of So RATES over _ 
. bim, and his x manner of e with MR It) 
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„ Beauty of his Perſon. 
leaſt his Wealth and Quality, and the 
great. number both of Strangers aud 
ATHENIANS who flatter d and ca- 


reſs d him, might at laſt corrupt him, 5 
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0 The Affection which SORAT T 
| <6 expreſd d for ALCIBIADES, was a 
great evidence of his Virtue and; good EY 
Diſpoſition, which SOCRATES per- 


ceiv'd to appear and ſhine thro' the | 
And fearing 0 


he therefore refoly'd to interpoſe, and 
prevent ſo hopeful a Plant from periſh- | 
ing in che Flower, and before i its Fruit 
came to Perfection. 
Happineſs of his Genius, that he dit- 4 
e cern'd SOCRATES from the reſt, and | 
admitted him while he drove away | 
the Wealthy, and the Noble, who | 
made Court to him; and in a little 


4 


time they grew into a Familiarity. I 
ec 


 ALCIBIADES obſerving that his Dil- 
* courſes aim'd not at any thing Wan- 
ton or diſhoneſt, but laid open to him 4 


4 the Imperfections of his Mind, and re- 


preſs d his vain and fooliſh Arrogance. 


ce Then, like the Craven Cock, 
hung his Wings, eſteeming thoſe En- | 
OM deayours of 8 o RATES as Means 
95 „ which 


Such Was the 4 


47 


2 which che Gods made uſe of for the - 
1 Inſtruction and Preſervation of Yourh, 
So that he began to think meanly of 
2 « himfalf, and admire SocRATEs, to 
„ be pleas d with his Kindneſß. and ; 


«© to ſtand in awe of his Virtue.” 


Ap afterward, „ Tho SockATE = 

4 ind. many and powerful Rivals, yet 

|<. b# fel prevail'd moiſt with AL c- 

© BIADES, by reaſon of the Excellency 

| + of his Genius. His Diſcourſes maſ- 

«© ter'd him to that Degree, as not only _ 
do draw Tears from His Eyes, but St 
0 change his very Soul. Vet ſometimes 5 
be would abandon bimſelf to Flatterers 

© when they propos d to him V. arieties of _ 


Fo Pleaſure, and would deſert Socka- 


* TEs, who then would purſue him as 
ic he had been a fugitive Slave. The 
Truth is Areas deſpisd all 
others, and did reverence and ſtand in 
awe of him alone. Andi in the lame 
manner as Iron Which is ſoftned in 
che Fire grows hard with the Cold. 
and all its parts are clos'd again; ſo 
as often as SOCRATES obſerv'd AI- 

* CIBIADES to be miſled by Luxury 5 
* din he reduc d and corrected him 


1 * 
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| 77 thoſe, who like ALCIBIADES, are 
fturn'd off by Youth and Wealth and | 
ſenſual Pleaſure from ſerious Reflection, 
do conſider, whether as reaſonable Being, 


T4” 


by his « Diſcourſes, and made bun hum 
ble and modeſt, by ſhewing him in 
how many things he was deficient, ar d 
© how very tar from Per tection in Vir. 

; hai tue.“ „ 
If the following Dialogue excite any 
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| form'd for a rational Happineſs, Devo- . 
tion may not juſtly claim their Choice 4 
5 and Application, and thus diſpoſe them 9. | 
be devour, the Author will think him. 1 
ſelf abundantly recompenr'd. * | 
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5% ohe 3 inclin'd to che . 

1 Wh orie with regard to So. 

C RAT E s, which ſome, pro- 

1 = J coding on Conjectures, have 

maintain'd in Writing and Converſation; _ 

that he indeed ſurpaſs d all others h 
exciting Men to the Purjuit of Virtue, TN 
get was unable to cenduct them to it: let 
chem conſider not only bis Diſcourſes 
with the Pretenders to univerſal Know- 7 
ledge, whoſe Vanity he « expos'd and mor- 3 4 
_ tified by proper ueſtions ; but n, 
„ B 2. | verſation ; 55 


r 
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verſation allo with his! intimate e Acquain- 


tance, and then judge whether it was 
from any Defect in him if his Diſcour- 
ſes were not very ſucceſsful, I ſhall firſt 
relate a Diſcourſe of his concerning A 
Deity, addreſs d to ARISTODEMU s ſur- f 
nam'd the Little; obſerving him to ne- 


glect offering Sacrifices, Or Prayers to the 


Gods, or the uſing Divination, and even 
to laugh + at thoſe who did, be ak'd FRE 


| one Au. Sn, 
SOCRATES. 


7 AR1STODEMUS, are any 3 Man- 
kind admird by you for their Wisdom 


AR15TODEY MUs. 
are. Ss 


be r 
Pray en me their Names. 


ARISTODEMUS. 


5 Pot Epick Poetry, I admire Howern — 4 
as the moſt extellent, for Dithyrambrc: _ 
ME1 AN IPPEDFS for Tragedy 8 o. 9 

1 OC LES, for nn Po LYC 1.5 — 
TT T Us 85 and for 1 Z E u XE om 


SOCRATES. | 


| 1 1 Artiſts think you 5 gs 
* by your Admiration, thoſe who make | 
Inas 3 


113 
Images void of Reaſon and a felf-movir 18 
Power? or choſe who produce Ig 


Forms, endow” d with Reaſon and a Po: wer 
of Motion? 


AR15TODEM US. 
Thoſe Artiſts certainly | who produce ; 
= the living For ms; if indeed theſe owe. . 
their Production to ſome 40% ning Cauſe, 

: and are not ot merely the Effects of Chance. 


SOCRATES. RP 
But oft tw O Productions, the one of no 


| apparent Uſe, the other maniteſtly adapred 5 


to the moſt valuable Ends, which would 


3s you aſcribe | to Chance, and which. to 
Deſign 3 a 


 ARISTODEMUS. 
Pig reaſonable to aſcribe to Def; ion,” 
bar which | is manifeſtly uſeful, 


SOCRATES. 


" you think the firſt Former 5 


Mankind aefgn'd their Advantage, when 
be gave them the ſeveral Senſes by 


which Objects are apprehended, Eyes for 


things viſible, and Ears for Sounds * 
What Advantage would agreeable Scents 


have been to us, if Noſtrils ſuited for _ 


their Reception had not been given? 


nw - 


T 14 * FAY 1 
And for the Pleaſures of the Taſte, how | 
could we ever have enjoy'd theſe, if the 


Tongue had not been fitted to diſcern ai 1 
reliſh chem? Farther, does it not appear 3 


to you wiſely provided, chat linde the 
Fye is of a delicate Make, tis guarded |} 
with the Eyelid drawn back when the 
Eye is uſed, and covering it in Sleep? ñ 
How well does the Hair at the extre- 
mity of the Eyelid keep out Duſt, md 1 
the Evebrow by its Prominency pre- 
vent che Sweat of the Forehead from 


* R 9 
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: running into the Eye to its hurt? How 


any to the Ex clufion of others! Are no 
N the F ore- Teeth of all Animals, fitted to 
cut off proper Portions of Food, and 
= their Grinders to. reduce it to à con- 
venient Smallneſs? The Mouth, by whic!: 
we take in the Food we like, is fit! 
plwGwuac'd juſt beneath the Noſe and Kya. 


_ where- it may. leaſt affect them. 5 Can 


wiſely is the E ar formed to receive all = 
forts of Sounds, and not be filled Witt: 


PR.” Ma 
CE CI Tarn, Af ten ? Rey 
e fy 

of OD "tt 


: - = 
8 2 


the Judges of its Goodneſs; mand becauf 8 
the Excrement offends the Senſes, _ ; 
_ Paflage by which tis thrown off, is plac d 


4 you doubt whether theſe Effects bearin 


on chem ſuch e evident Mar ks * Des 2 


9 
belong to Chance, or to an inclligen 
5 Mind? 8 
: ARISTODEMUS. 1 
I own when 1 view them in this 
Light, they appear the Effects of a Wiſe 
and benevolent Artiſt. 7 
gon 5 . 
And are theſe leſs evident Inſtances * 
his Wiſdom or his Goodneſs? The ſtrong 
Inclination implanted in Animals to pro- 
pagate their Kind; the tender Sollicitude 
in Mothers for preſerving their Offspring; 
that preſſing Love of Life, and violent 


. Dread of Death in all Animals. Do not 


theſe look like che Works of one who 
_ was willing the Race ſhould. be con- 
rinued ? Ler me farther ask you, den 
ou think yourſelf poſſeſt of ſome de- 


8 gree of Wiſdom? It Modeſty hinder . 


your anſwering in the Affirmative, I 
will anſwer for you; and can you think - 


there is no Wiſdoin beſides in the Uni- 
verſe? Do you not obſerve chat the ſmall 


Portion of Earth, which makes a Part 


3 of your Body. . taken from a vaſt! = 
larger Maſs; t the Fluid Part from an 


immenſe Ocean of Flaids +. and the ſmall 
0 Quantities of the aber Elements which 


com- EY 


yy Hits Ee, 


(16) 


compole your Frame from the great 
Funds of cach, and can you think you 
got a Mind and Wiſdom luckily, you 
| know not how, when there was no In- 


= telligence in Nature whence you coul. 


have it? Or that thoſe vaſt and num- 
5 berleſs Portions of Matter, are mov'd, 
cCombin'd, or ſeparated, with ſuch Per 


fect Regularity, by ignorant Chance 4 
ARISTODEMUS. | 


Why. not ? Since in all effects of hu- 


man Skill, T lee the Artiſts who. * 


duce them, but I can no where — = 
thoſe wiſe Gods, to whom you arte — 3 
nn, all * * and Uſe. | = 


\SockarEs. 


gs Nee can you ſee your own. Soul, . 
Which yer directs and commands ear 
Body. Muſt we therefore fay, that your 
u iſeſt Actions do not proceed from an 


Intelligence within, but are mere luck 


| ArisTODeMUS. 


No ' You mid me, my dear SOCR A T E „% 
I do not deſpiſe the Deity ; I only think — 1 
more honourably of him than to anime 4 


he needs oy. Service. | 


9 


SOCRATES. 
Nor: muſt you not own, that by how 


much the greater his Dignity who iz 
pleas'd to take care of you, ſo much che 
more you ought to honour him „„ 


ARISTODEMUS. oe 
"Ws and if 1 thought the Gods did 5 


really concern themſely es for the HN. Ip— 
pineſs of Ma ankind, and attend to their 
Affairs, 1 would not fail « to pay chem due 
Honour. e 1 9 


5 SOCRATES. 
And can you think t they are not con- 


1330 Cern for the Happineſs of Man, \ when 
1 chey have made him alone of all Ani- | 
mals Erect, Which Poſture fits s him to 
command a larger Proſpect, better to 
contemplate the Heavens, and beſt ſe- 


Ss cures him from Inju: ies? Have they not 


alſo given him with 2 Mouth, Hearing 


and Siohr; and when other Animals have 


only Feet, chey have given him Hands, 
| by which he procures all the Convenien- 
* ces of Life? Tho the others have Ton, a 
as well as he, his alone is contriv'd to 
form articulate Sounds, by which he can 
communicate his Thoughts to others : 
and whereas other Creatures are confin " 


2 DT CP ets 2.4 44> + > ee r 244 5 : 


"rey" 


do particular Sealed for enjoying the Pfle- 
ſures of propagating the kind, Men are 
continually indulg'd them even to old 
Age. Nor has the Deny confin'd his 
Care to the Body, bur as the greareſ} Ti. W- 
vour of all has plac'd within it 4 moſt 
excellent Spirit. No animals, except Men, 
Sp LA Te the Grandeur and Beauty 5E 
the divine Works, and chence riſe to the 
5 Knowledge of their Cauſe. Human 80.2 . 
EE cicties alone; of al! the Tribes of living 
; Creatures, approach the Deiry by Wor- 
” ſhip. What Wiſdom is equal to the Hu- 
man for guarding againſt the Incony«- 
niences of Life, Hunger, Thirſt, Cold, 
or Heat; or foe removing Diſeaſes, im- 
| proving Strength and Vigour; 5 for diſ- 1 
covering new Teile, or retaining W: 
we have ſeen or heard, or learnt? Wheucc 
is it that you do not ſee the peculiar | 
Favour of the Gods in the Superiority Þ 
they have g wen Men above other Ani- 
mals, among whom they appear a fort of | | 
Gods, greatly pre-eminent in Body and 
0 Mind ? Had a human mind been uni- 
ted to the Body of an Ox, it could not 
have executed its Counſels; 1 Dar: would # 
5 Hands, deſtirute of a Mind“ to direct their 
e I OD DDS Activity „ 
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Activity, have ſecur d him a ſuperiour 
Happineſs. Can you then who have | = 


ceiv'd both thete Gifts, and of ſo great 


Value from che Gods, believe them re- 
gardleſs of your Happiness? What mut 
: they do to convince you of their Atten- 8 
tion to 8 Welfare? 


ArtsTODEMYs. . 
Lend me conſtant Directions from ; 


Heaven: for che avoi ding Evil and ob- 


5 taining Good, ſuch. as you boaſt to re- | 
_ceive from chem. ob 


| SocRATESs. ” 
Are i not you a Sharer in the Advanta ge 


of thoſe. Counſels, which thro' Divina- 5 
tion the Gods give the People of Athens? - 
Do they noc ſpeak to you by thoſe Signs 
and Prodigies by which they bgniſy their = 
Pleaſure to the Grecian People, or to all 
Mankind ? Are you alone excluded from 
the Benefit of thoſe Advices, and ne- 
glected by them ? Think you the Gods 
would have planted fuch a Perſuaſion in 
our. Breaſts that we might expect Good _ 
or Evil from them, if they were nat 
really able to beſtow both? Or that Men: 
from ſo long an Experience would not 


have diſcover d the Mittake ? ? Don't vou 
8 2 | N - fee - 


20 


ſee the wiſeſt and moſt antient Nations, 


and Cities the moſt religious, and chat 
Age of Life whic h 1s moſt diſtinguiſhed ? 
for Witdom, moſt remarkable alſo for 


"Om" 7 


My good Friend, let your own Frame | 


-Infleuct you. Does the Mind inhabiting 


your Body wich caſe diſpoſe and govern It? 
| Should vou not then conclude that the 
un: wer,. 20 Mind with equal Eaſe governs 


and actuates 177: verjal Nature ? And no: 


think that while your Eye can compre- 
hend a large Profpect, tis beyond che. 
Cane of the divine Eye to compre = 2 
hend all things ; and that when you c Þ 


„dd non r, - 


at once conſider the Intereſts of the Aihe- | 


nians at home, in Egypt, and! in Bah, s 3 


that the divine Wiſdom cannot at onc 
be equal to the Affairs of the Un niverſc 
From Experience you acquire a Know- 


ledge of Mankind; by expreſſing a Con. - :I 
cern for other's Happinets, you | diſcover KB 
who will be concern d for yours; by con- 


ferit iz Favours, you learn who will ma 


1 Return; and by asking Advice * 1 F 


*who are wiſe : make the like Experime 
with the Gods, and you will ſoon be ar: 
| Certain whether they will guide Man- 


A s = 5 3 " of ® 1 = | 


3 


kind in Caſes that require a ſuperiour 
Direction. You will ſoon be convinced 
the Greatneſs of the divine Mind is ſuch 
as to ſee at once all things, hear all 
things, be preſent every where, and direct ; 
"all the Aﬀairs of the Were. 
„ clear to me that Soc RA T E 1 by 
fuch Di! courſes form'd his Ac quaintance 
to an Abſtinence from all \mpious, un- 
juſt and baſe Actions, not only when 
they acted in publick, bur when alone ; 
1 convinemg them chat not one of their 
F- Actions * d the Notice of che Gods. 


a _—— N F 8 1 ? TONE. 5 


AFTER THE 


Manner of E N oP 'H: 0 N; Y 


| WHEREIN 1 
T * -Refmablenels, bie d and 


| Advantages of it are conſidered. 
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ED 0b ſeem ol late, Arc 


BY ADEs, by your neglectipg 1 
15 attend the pub lick Offices of 
Devotion, or careleſs. Beha- 


on 


EV TIO, N. &c. ” 


scare, ALCtS1abss. i 


8 . * 


| Sockares. 


our * preſent, to think the Worſhip = 


of the Deity, | a ticeſorne, or uſelets Scr- 
f ice. | | 


go S F 5 
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To ALCIBIADES. 
Y our Conjecture, SO RAT E 8, 18 pret. 
right, 1 fee no Reaſon for entertaining 
this great Being With an account of his 


E xcellencies, which he knows already | 
250 better than we can pretend to do. What 


ever others may talk of the Pleaſures of 
; Devotion, it appears to me all Enthu- 


fam; 1 find no Pl caſtre! in It, nor do EI 


lee Advantage arifing from it. 


"Tie certain 15 Bae as Oni nent 


e elne be pleas d Wich any Worſhip | 
which does not proceed from the Heart 8 


and being lupremely good and happy © ca 
require no Service which it is not 
much our Advantage as Duty to de; 
hall we inquire then whether Devotion 
be really founded in Reafon, and Produc- 
uve = of Happineſ "Ex 
5 ALCI81- abs. | e 
ID Agreed” The Subiz: & is of 8. 
ance, and W have Leiſure for the 1 


” , dug. 


800 CRATES. 1 
0 pre event ſecking we know not what 4 
. us fiſt lettle che meaning "of che 


Term. By Devotion then I und gerſtand 
from Men, with Regard to Grd, Venera- 


tion, Gratitude, Dependence, ah a ready 
 Submiffion to his Will, expreſt by proper 


Actions, and on all proper Occaſions, / % as 
to render the Temper of Mind N 


from theſe Actions havitual. 


ALCIBLADES, 5 
I have 1 no Objection againſt. your Ace: 


© unt of the Thing. Proceed. 


s E 2 1. 


Socrates. 


; o bilieve A mighty Power, N 


finite Goodneſs, and the moſt com- 


8 een e and unerring, Wiſdom, 0 be 
5 Ferfections belonging to the firſt Caule ? 


„„ ALCIBIADES. — 
1 do. _ 5 

| Sockarus. 

You believe him ever br ofent and « ate 


5 tentive to buman Aﬀairs ? 


areiziab re 
bet me e ſeg it prov 


D 2-0 | och. 
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SockaTtEs. 


I” 1. is eaſiy done. Can 4 deus at 


where it is not ? 


A L c l BI A D E $. 
Ic cannot. „ 
len socRATESG. 8 
If God then continually aff around us, 


1 you will allow him to be preſent , and * 5 
be exert his Perfections for the good = 7 
Mankind, you will allow him attentive wo H- 

human 3 0 


OY 


| ALetBIADgs. 


Ves. Is ſhow. me the Sw thus 40. * 


ing. I can fee no intelligent Cauſe in 


. the World beſides Men. "Norkiog but | 


1 Matter and Motion. 


SOCRATES. 


Tho you cannot ſee the human Mind, 5 HS 


you conclude. it to reſide in the Body i 


by its Effects. A wiſe Diſcourſe, a be- 
nevolent Action, convince you that the 


Tongue is guided by Reaſon, and the 


Hand mov'd by a Benevolent Principle. 
And wherever Effects which in all other 
caſes we ſhould aſcribe to Wiſdom, | 
”_ Power, « or x Goodnels, are conſtantly and 


5 "7 | 


5 29] | 
: regularly producd by Beings void of 
Thodpht, and a Power of Motion, you 
I conclude they muſt be conducred by a 
Mind poſſelt of theſe Qualities ? ous 
A ALCIBIADES. . 
1 cannot avoid this Concluſion, = 


SOCRATES, 


5 The Fire that warrns you hnows no- : es 
thing of its Serviceableneſs for this Pur- 


poſe, no more does that Huge Globe V 


Fire in the Heavens we call the Sun: 


the Life and Happineſs of all Animals 


depend on its Influence, and theſe on its . 
right Situation, and muſt not its Place be 


| appointed, its Courſe directed, and its 5 


Beams darted by almighty Wiſdom and 


1 Goodneſs; which hinder its ever wander- 5 


ing in the immenſe Spaces of the Hea- 


Lens ſo as to leave us in diſconſolate Cold ie 


aud Darkneſs, or coming ſo near as to 


durn us up? Muſt not the Being that 


: inlightens and warms us by the Sun, . 


raiſes Vapours, brings forth and ripene . 


che Fruits, and is thus ever acting " 
round us for our Benefit, bo ever preſent? e 
Y The Earth in itſelf is a ſenſeleſs motion- 
= 2 lange and void of all Counſel ; ” RE 
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prop er Parts of it are continually rais d 
thro the ſmall Pipes that compoſe the 
Bodies of Plants and Trees, contribute 
to their Growth, open and ſhine in 
Bloſſoms and Leaves, and ſwell and 


harden into Fruit. What human Skill . } 
from Earth and Water could produce — 


ſo vaſt a Variety of beautiful and Agree- 
able Fruits? Muſt not the Being who 5 


thus continually exerts his Wiſdom and 


| Goodneſs around us for ou Advantage, 1 
be own d ever . and concern d for ; 
our r Welfare 5 ; > 
A . 
1 cenſtle his Preſence which I never 952 4 


clearly ng, as now. 


x SockaTEs.. - 
= "Tis : a Truth you cannot too firm nly | 
8 believe. Think how | many reaſons! _- 


Beings indow'd with great mental 


= cellencies, and cloarh'd with Races - 
whoſe Frame appear exquiſite Skill an | 1 


SGoodneſs are continually form'd a! 
© brovght into the World. Parents ca 
Not claim che Honour of being the . 
| thors of theſe Effects. They Know. 


5 when, nor how the Bodies of their Ch 


dren are bum d hey are conſcious to 
no ſuch Power as forming a Mind, 

whoſe Nature is unknown to them. 
What clearer Proofs of his Preſence and 


Goodneſs can the Deity give? Muſt you 


not confeſs the great Parent of the hu- 
man Race ever acting in and 3 
us, and deſirous of our Happineſs, 


what he gives emily Lite, Breath, ; 
7 and all Wy”; 5 


"TECLT II. 


ALCIBIADES, 


1 "Own 1 his Preſence and Energ gy as the 
= Author and Preſerver of Nature, but 5 
. not as the moral Governour of the World, T5 


SocRAT EVS. 


This 1 is no leſs eaſily prov d. Vo al | 
. 0 a Difference in Actions? Muſt a: 
a wiſe and good Being be differently af- 


feed towards Gratitude, and Ingrati- 
tude, Humanity and Cruelty, Fidelity 


1 . and Perfidiouſneſs, Temperance and In- : 
N 4 


ALCIBLADES. 
He muſt, 


Socrates. 


1 


| SocRATES. 


Will not a wiſe and good Parent love 


moſt a Child who is grateful, modeſt, 


| benevolent, diligent, and temperate ? 


Moſt he not be diſpleas d with an un- 


; grateful, impudent, ſpiteful, lazy, and 
1 imemperate one, who, inſtead of culti: 


vating the Peace of the Family, diſturbs 9 


: and ruins it, and fills all with Diſorder, J 


Strife, and Injuries? And can the infi- 


| nitely wiſe and good Parent of Mankind | 


be indifferent to their Conduẽt Which! he 4 


Te . beholds p. 


ALCIBIADES. 
I ſeems. nor. LY - 
socnATES. 


„ Muſt not the ſame wiſe Gade chat 9 
” prepara the Sun to inlighten and warm 


be concern d for the Practice 
8 Righteouſneſs, and Mercy 55 


among Men, which to ſay the leaſt are 


N neceſſary to their Happineſs, as the 


: Light and Heat of the Sun? Muſt he 
not be pleasd with thoſe of his Off-. 


- ſpring whom he obſerves falling i in with 1 


-. is Deſigns, and promoting the common 


welfare of his „ and be offended 
„ wich ; 


f 


with hate who counteract him! Can 
he, whole perfect Wiſdom is attended 
wich equal Power, fail of acting towards 
his Creatures and Children agreeably to 


cheir different moral Behaviour? Can he 


fail of making the good happy, and = 


Vicious miſerable in proportion to their 
|  Deferts; can he be otherwiſe than x ths | 


Moral Governour of the World 7 
ALCIBIADES. 


1 Modeſty, Juſtice, Gratitude, Bene · 


b volence, Pity, and the like Virtues, con- 


ribute to the Happineſs of Seciety ; ; and 


in private Perſons, Temperance, Induſtry, 


and well-govern'd Paſſions to the Health 


1 of the Body, and the Tranquillity of the 


5 Mind ; 1 grant the Deity being a moſt 5 


wile and good Parent and Governour 
; muſt be concern'd that theſe Virtues be 


practiſed by Mankind, and be differen- 


5 y affected towards them as theſe Virtues | 


are, or are not practis d by them. But 
alder all what Necefity is there for 8 
votion? The Deity fully knows his wm 
| Perfedtions, and his Senſe of them can. - 
not be rais'd by our Praiſes. And as he 


1 what ! is beſt he will nen do 
it whether! We e ask him, or mw 


ys ECT, 5 


8 


s E OT. Iv. 
sockATEs. 


5 T ſuppoſing | it beſt that th 23 : . 
ble and devout Petitioner ſhould be 


Foro and obtain his Requeſt, and the 


Neglecter of che Deity, the wnasking De- 
. be in Return neglected, and ſtil] 

Want what he will not ſuppliantly | in- 

rear. from the divine Bounty; wherc 
chen is your Objection? And this is the 


plwGain Truth of che Caſe. . not Ve enera- 


tion due to eminent Merit in Men, 


7 honourable Senſe of it on our Minds, « 7 © . 
Concern to be approv 'd by thoſe poſſeſs'd 
of | "3 and to avoid whatever might juſt- 


| ly draw on vs their Cenſure? Are not 


8 the Wiſe and Good, when preſent, to be 
treated with Marks of Reſpect ? Is not 
this a Debt we owe to theſe Qualitics 


=; wherever we ee them in | Others | in 2 


f ing Tow in , ? "And Joes 7 not 8 


| who fails of exprefling a proper Regard - 


to the Preſence of eminent Merit thow 2 
- culpable laſeoſibiliry ? 225 


Ac 


[ SJ. 
ALciBiADE 


1 ſeems ſo. 


SOCRATES. 


"fs not a Reſpect due to Parents when. x 


| preſent, eſpecially it — Toy Pru- 
dence and Goodnels ?. 


8 ALenmapes. 8 
There i 1a. N 

4 Sockarrs. Y 
"eb is there not an habitual Pon ba- 


: tion due to the great Parent of the hu- 
man Race, to the ſupreme Wiſdom and e 
. Goodneſs ever ſurrounding us? Ought . 
we not to own him preſeat by © are: 
Regard, 2 correſpondent Awe, E ſteem, 

- and Delight, by a Concern to mood 
whatever may diſpleaſe him, e sd 
practiſe what e, ſecure us his be PE 
. — 7 


| ALCIBIADES. js 
"Bur we cannot always think of Goc ok 


we muſt then be inattentive CY every „ 
8 . other oe and Affair. N 4. 


SOCRATES. „ 
15 grant i it. Vet is there no Ain 


between aw chinking of his Preſenc bh 


TY LIBRE, and 


TSF 


and never. attending to it? Could we 


without neglecking other important Af. 


fairs ever keep him in View, would it 
not be greatiy advantagious to ſuppreſs 
every vicious Emotion, and excite tc 


every Virtue ? But granting this beyond 


75 our Power; ſhou! d we not at leaſt atte nd 


to his Preſence to ſuch a Degree as may 


prevent a total Forgetſulneſs of him, and 


maintain in our Minds a governing Con. 
cen to pleaſe him? 
ALCIBIADES. | 5 
bot bow is this to be done? 
| SockaTEs. 


1 Wbat eien not our Senſos we can L 
Pen preſent to our Minds by Meditation 1 


5 Would you preſerve an Affection to 2. 1 


__ abſent Friend, you muſt often think of him WT 
Would you preſerve a Conſciouſneſs of n 
inviſible Deity? you muſt frequently think 


of his Preſence, and trace his Perfections 
in their Effects around you, think of kim I 
ſo often as to render your Veneratio: 4 


habitual. The recollecting then and a 


. knowledging his Perfections, and his 7 
Works, and thus exciting an anſwerable "0 


Veneration for bis boundleſs Wiſdon:, 
 Grearnel', 
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Greatneſs, and Love, ever furrounding us, 
which is one Part of Devotion, is highly 
reaſonable. Tis no other than behaving 
to an ever preſent God as ever preſent. 
And on the contrary to live forgerful of 
him, inſenſible to his Preſence, and un- 
concern d whether he approve or con- 


demnm us, is, in Effect, to deny his Pre- 


| | ſence, and 18 unreaſonable, 


ALCIBIADES. 


5 This is too evident to be diſpured : 
P roceed. 


$BCT. V. 


socRAT E. 


o allow'd Gratitude to be Sh - 
I true, the greater the Favours, the : 
greater the Obligations to Gratitude, and 


the greater the Crime of Ingratitude. 
Can there be Favours greater than thoſe 8 
the Deity has confer'd on Men? Did not 


bis free Bounty give us to be, make us 


| capable of Thought, Action, and Enjoy- 


ment, of the Pleaſures of Senſe, and 1 


: {magination, of Knowledge and Virtue | E 
Are not all our Capacities of Good, and 
: —_ Object of OE. his Gifts, who 
85 form d 


1 


. Rh this World alſo, and the 


| fame unchanging Goodneſs continues the 


Reaſon of our Minds, the Health and 


Vigour of our Bodies, the Influence of 


_s the Sun, the Fruitfulneſs of the Earth, | 8 
and the Life of all Creatures; which |} 


with out their Knowledge or Concurrence 


. der conſtant Obligations for his conſtan: 
Energy? Is not conſtant Gratitude duc 


to ſuch a Benefactor, a warm Senſe of -- 

his Goodneſs and our Obligations, anda 
5 Diſpoſition to make ba 8 Returns that | 
e are in our Power? 


Arersiab zs 


5 Al owe every thing to God, and RO: I 
1 continually indebted to his Bounty, i. „ 
5 fic be . 5 


nr 


Is not Proifs or a thankful Enumers j- 
lion of his Benefits, a natural Expreſſi on of : 


Gratitude, and A means to cheriſh it! 


„ not appear ſit chat you do what 
on your Part is neceſſary to frame you to. 
a Srateful Tempers' and keep up a lively | 


Senſe 


* 
$ 
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vou ſee maintain'd in a manner that evi- | 
dences the higheſt Wiſdom 7 15 "there 


| Goodneſs equal to this? Are we not un- 


71 


cenſe of his Goodneſs ; and when the 
Deity has retir'd behind ſecond Cauſes, 
that our Regard to him and Gratitude for 
his Favours might be a Virtue, and the 
matter of our Choice, ought you not by in- 
dtenſe Meditation to pierce the Veil, and 
to adore the great Source of all Gel, 
ever flowing, and, tho —_ diffuſive, e 
never to be exhauſted ? : 


A L CIBI A D E 55 
1 own n this reaſonable. 


SO RATES. 


Since the « Dey. has thus wiſcly r. retir V 
* behind ſecond Cauſes, and objects of Senſe 3 
ſtrike moſt powerfully, and eaſily 1 ingage 

N the Attention, is it not fic you ſtrive to 0 

ſurmount choſe lefſer Difficulties which 

oppoſe your riſing to a becoming Greti-- -- © 

| rude, and practiſe that Retirement, ; 

ditation, and Praiſe, which are the pro- 

per Means of cheriſhing this graceful ” 

: TR or natural Expreſſions of it? 


AlLCIBIADp ES. CO 
You allow d this Gratitude could not 


nay employ our Thoughts and Af. 
: ſect ions: what Seaſons would you pecu- 


liarly recommend for 1 it! 5 


soc RATES, 5 


bras OY ———K—5i 2 — — 
a SW . r : 


[C40 
SOCRATES. 5 
Beſides Seaſons diflinguiſh 4 by « extrabr- 


dinary Inſtances of Goodneſs, the End in 
other caſes muſt regulate the Means. As 


we are obliged to make a grateful Dis 
| poſition to an infinite Friend and con- 
fan Benefactor habitual, we are oblig d 
0 repeat the Thoughts and Actions pro- 


per to expreſs or cheriſh this Diſpoſition, 5 


as often as we find neceſſary to this End. 
Tw 0 Scaſons ſeem peculiarly pointed out 


N by Nature. The Morning when we riſe | 


ga new to Life and Action and Enjoyment, _ 

do beholdand poſſeſs a- new the Effects of 
the divine Bounty. This remarkabl. 

55 Renewal of the divine Favours demand: 


— more expreſs Gratitude ; and, before 
we enter on Action and the World, is 
fitted deeply to impreis our Minds, an- 0 


ingage us t o an anſwerable Behaviour bo 


And what more natural than at the CH. 


of the Day, before We quit, as it were, the 


World, and for a Time ceaſe from its I 


Buſineſs and Pleaſures, to review „ 


= Goodneſs of our Creator chroughout the 


© Day, and fall down before him in thank- | 


ful Acknowledgement of his conſtant 
Goodneſs, and 8 Bounties? 1 
8 E 0 7. 
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| ALctviaves.. 


"US far Devotion appears reaſon 


finite Greatneſs and Goodneſs ever pr eſont 


able. Veneration and Praiſe of in- 


and ever active. But what need of Prayer 


to a God who knows our Wants ; as if ab- 


5 - ſolute Goodneſs needed to be mw tuned, 
: or . Wiſdom directed 25 


S ocRAT PS. 


| "Tis 1 the divine Wiſdom wants 
not Information from us, nor the divine 
Goodneſs to be ſollicited; but if there be 
1 Temper of Mind that better qualifies for 


receiving Favours than the contrary, and 
Prayer be a natural. Expr often of this 
Temper, and increaſe it, you will own it 


a reaſonable Condition of receiving che 


Bounties of Heaven. 


| ALciBIA ADES.. 
Name that > gs Temper 


hs 1 I BY our | Dove 3 5 


on a the Deiry, and our ar Obligations | to him rs 
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for every 5 we poſſeſs, and a Concern 


to practiſe what may qualify us for his 


Favour. Are not a conſtant ſerious Ac- 
| knowiedgment to. God that we are ſub- 
ject to many wants which he alone ſup- 
plies, and an earneſt intreating him to 


—U— ðĩ m ˙ʃ . 28 
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7 give us what is beſt, eſpecially Wiſdom : 


and Vi irtue, natural Expreſſions of a Senſe © 
of our Wants, and his Bounty, and 1 
our V alue for theſe Favours! d Would not 


the Neglect of ſuch Applications be 1 in 1 


(ect denying that we depend on him, and 
he ſupplies us ? And then, if Experience 


be conſulted, you Il find this ſuppliant ad- 
5 dreſſng the Deity to cheriſh a Senſe of 
1 out conſtant Obligations, and a C oncern | 


to practiſe what: evidences 2 gratef 
: Mind, and qualifies for his Favour ; ; Ali 
0 ſhun whatever would involve us 
che Guilt of the greateſt bene, 
f 5 a the greateſt e ee If We with Eat 
neſtneſs requeſt from God thoſe | oy 

Bleflings Wiſdom | and Virtue, will 1 


” this excite 2nd incovurage us to do what 
5 may thow our real V alu for theſe Bl. 
-nngs?- To. try every Method * | 
Power to obtain them? And on 3 co. 5 
trary, it we dor not 1 ſeriouſly ask what » we 


Wa 


: Fl 
f . 
: 
5 
7 
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want, we ſhall ſoon ceaſe to praiſe. his 
Goodneſs for the Supply, and inſtead of 
aſcribing all to his Bounty, he apt to re- 
gard every thing we enjoy as the neceſ= _ 
fary Effect of the no!ural Courſe of things, 8 
by whom appointed, and by whom con- 
1 trinucd we heed not. Can this grateful 
1 | Dependance on an inviſible God, and Con- 
| cern to pleaſe him be otherwiſe preſerved 5 
amidſt ſefible Objects, and in a World _ 
where we ſee only ſecond Cauſes? And 
| ought we not thus to own the T ruth of 
Things, the divine Bounty continually 


ſupplying us, and our abſolute Depend- 5 
f ance and d increaking 8 . 


SECT. vn. 


le ALCIBIADES. 2 
HAT vou ſay has a: great Ap- ; 


5 SO CRAT ES. 5 
AT Diſpolition to do whatever God re- 


quires, whether Submitting chearfully 0 

his Appointments, or proctifing what is 

right and . and in our Stations 5 
. 


pearance of Reaſon, and 1 Will . 
confider- it, What was the other Part 


of Devotion you mentioned? 


WE: 


LEE promoting the publick Happineſs, from | 


a Convidtion of its Agreeableneſs to him, 
whom we are above all obliged to pleaſe. 


This is eafily prov'd to be reaſonable, | 


and ariſes from the aforementioned Af. - 


fections made habitual. If the ſupreme 


OO Wiſdom and Goodneſs, whoſe Property we 


8 are, diſpoſe all Events, they cannot 
fail of being directed to the beſt Ends, 


and in Duty aid Intereſt we are obliged 1 


to a chearful Submiſſion. Whatever 


Part is afſign'd us, Whether a patient 


1 Virtue conflicting with and approv'd by 
| Evils and Oppofition ; or Moderation a- 


midſt Proſperity, a Contempt of bodily | 


Pleaſures, and an active Benevolence = oh 


We have only to act our Parts well, al- 
Ts 7 that as this is now beſt for the 


V whole, we ſhall find it alſo (in the End 
at leaſt) to be beſt for us. And then a 


warm Conviction that we owe every : 3 


| Good to the divine Munificence, and 
= indebted for innumerable Favours, f 
5 neceſſarily kindles! in an ingenuous Mind 


a4 ſtrong Deſire to make every acceptable 1 


. Return, fatisfies him intirely of his 


Claim to Obedience to whom he owes 


5 N Power and Other o of Enjoyment, 


and 3 | 


"TRY 


and carries him to a zealous Imitation of = 
the divine Perfections in doing good, 
and thus gives him the nobleſt Joys in 
conſcious Gratitude, and A Communi- : 
cation of — 


ECT. vm. 


Areas. 


votion "you would. recommend e as 
85 realonable? a. 
| Sockan es. 


8 There ay remain a fenitent Ac su- mY 
i ledgment of our Offences, and an earneſt 


FAVE you any other Parts of De- . 


Fiaupplication of the divine For giveneſs, . 
and Af tance in order to our acting bet= _ 


ter. As God is gracious and 8 5 


| fionate, and we too frequently offend, * 


a fit Acknowledgment of his io ro 
implore it, and of our deſerving his Di Io 
ang to confeſs before hira our Offen- 


The Recollection and Confeſſion of : 


= de as in the Preſence of the beſt of _ 
Beings, and with a View to obtain from 
his Mercy the Remiſſion of them, 48 it 
. but W che Tei 2 things, | the 
. divine | 


1 


Uvine Tate; and our Viciouſneſs, ſo if 
has the happieſt Influence to increaſe the 
ingenuous Shame and Sorrow from the 

Apprehenſion of his paſt Goodneſs whom 


we have offended, and his Readineſs yet 1 


to forgive ; and to confirm alſo our Re- 


: ſolutions to behave more worthy his 
8 Goodneſs, and the noble Nature and C 1 
pacities he has granted us. Every one 
Judges the inſenſible and obſiinate Offender [| 
an improper Subject of Mercy. And ita 


SBenſe of our Faults, and a Diſpoſition o 


amend them, be a neceſſary Qualification . 


for recovering the Favour of a wiſe and | 


e Sovereign, a humble Confeſſion of 
our Offences, and an earneſt intreating > 
the divine Mercy arc neceſſary, being the 1 


5 natur al Expreſſions of a penitent Diſpo!i- | 


tion, and the likelieft Method to render it | 
| effectual to a better Conduct. As to 


Prayer for divine Influences to direct, EX= . 
cite, and ſucceed us in the Paths of Vir- 
tue, this is a proper. Acknowledgment ; 


that we need a ſuperiour Aſſiſtant and 


Guide; and that the Deity, the perfec 
Pattern and great Lover of Virtue and 
Goodneſs, is delighted and ever ready ti 
promote it in his Creatures, 1 Fknow you! 
” Ko 1 


r os 2 Dn 94 TRL TRIES? 4 
* My OS ” 


29-4 


i Opinion of my Virtue, and you have of-- 


| ten heard me profeſs my Obligations to FE 


= ſuperiour Guide. 


8 E CT. 9 
ALcimiave 8. 


Y dear Sock Ar ze, vou have 


chings.. I not only begin to lee Devotion 5 


> to be reaſonable, but che nobleſt Part of 


EF" reaſonable Conduct. 


SocRATES. 


mightily altered my View ot: : 


| 00 ſhe then: the Weakneſs of your 5 

3 Objection againſt Prayer, that God wil! . 
do what is beſt, whether we pray or nn 
not. For if ir be beſt, that the grate- 

ful, the dependant, the reſigned, obedient, „ 

and good, be made happy by a preſiding 

ki Deity, tis beſt to be deyout ; thus being 

the only way to expreſs. or cheriſh m_ 5 

7 Diſpoſitions. We might as nne, - 

the Laws under a wiſe and good Magiſ- . 


trate, and ſay ſuch a Governour would 
do what was beſt however we behaved, 


JF and then find it, to our Conviction beſt 5 


5 for the 2 amm and for owr ſelves that ns 


VF 
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divine Lay; and our Viciouſneſs, ſo it 


has the kEappieſt Influence to increaſe the 


ingenuous Shame and Sorrow from the 
Apprehenſion of his paſt Goodneſs whom 

we have offended, and his Readineſs yet 
. forgive; and to confirm alſo our Re- 

ſolutions to behave more worthy his 


15 Goodneſs, and the noble Nature and Ca- 4 
_  pacities he has granted us. Every one 


Judges the inſenſible and obſiinate Offe nder = 
an proper Subject of Mercy. And ita 
Senſe of our F 'aults, and a Diſpoſition 10 


amend them, be a neceſſary Qualification 

bor recovering che Favour of a wiſe and 

good Sovereign, a humble Confeſſion of 
our Offences, and an earneſt intreating 


5 the divine Mercy are neceſſary, being the 1 


natural. Expreſſions of a penitent Diſpoti- 


ne! Cite, and ſucceed us in 


tion, and the likelieſt Method to render it 

effectual to a better Conduct. As to 
Prayer for divine Influenc 25 to direct, ex. 
_ Paths of Vi- 


tue, this is a proper Acknowledgment 


that we need a ſuperiour Affiſtant and 
Guide; and that the Deity, the perfeci 


Pattern and great Lover of Virtue an! 


Goodneſs, is delighted and ever ready t. 
promote it in his Creatures. I know you! 
Yo 35 —— 


C 1 


- Opinion of my Virtue, and you have of 1 
ten heard me profeſs my . 0 
2 ſuperiour Guide, 


8 BCT . 


Alcisilabes. 


| mightily altered my View of | 


5 chings. I nor only begin to ſee Devotion 
to be reaſonable, bur the nobleſt Fart of _ 


| a reaſonable Conduct. 


SocRAT EES. 


| Y tor Sockar ES, vou have - 


8 SC ke chen the Weakneſs of your Po 
5 Objection againſt Prayer, that God WI 

do what is beſt, whether we pray or 

| root. For if it be beſt, that the grate- 


| ful, the dependant, the reſigned, obedient, 


and good, be made happy by a preſiding . 
Deity, tis beſt to be devout; this being 
the only way to expreſs or cheriſh thoſe 
Diſpoſitions. We might as well break 
the Laws under a wiſe and good Magiſ- eng 
ane; and fay ſuch a Governour would 
do what was beſt however we behaved, _ 


1 and then find it, to our Conviction beſt „ 


ſor the C ommuntty and for our ſelo. es that _ 


5  Yending : 5 


offending we ſhould 52 in order 8 
Amendment, tho it had been much better 1 
for us never to have offended. 

ALCIBIADES. 


You have thorowly ſatiafc.d me of the 


1 Reaſonableneſs of Devotion; I am con- 


pipe that a conſtant Veneration, Love, : 
and Gratitude, become me toward an 


ever preſent, Almighty, moſt 


good | God, my greateſt Friend and Bene- 
factor, with a deep ſenſe of Offences a. 


 gainſt him, and his compaſſionate For. | 
_ grveneſs : that as I would act truly and 
5 reaſonably, and value his Favour, I am 


concerned to cheriſh thoſe Diſpoſitions, 


wiſe and 


-,: and. render them as conſtant as his Good- | ; 
bes and my Dependance: 1 


: ſolemn owning. by Prayer and Praiſe - 


every Morning and Evening: the divin ie 
Perfections and Benefits, are fit Inſtance; 
ö and Expreſſions of this devout Temper, | 


and by a natural Influence render it 5 
bitual.— But there is an Objection yer 
behind. Tf it be reaſonable yet how is it 
pleaſant, or how can T think it ſo, who 55 
Ad ver 7 experiene'd Pleaſure! in 1 it? „ 


4 E CT. 


SCE 
OB 4 gr e A. hr no eons — p 


19 

EST, x 

Socrates: 
\OES not Pleaſure ariſe Ran 15 


ILaons fturable to the Nature of the 
| Being ; and muſt not reaſonable _—_ 


give faire to a reaſonable Being ? # 


| ALCIBIADES, 
It ſeems fo. 5 


SOCRATES. 


Is there not a Pleaſure | in "the Comme 5 


3 plation of Truth, which 74/es according, 
to the Grandeur or Beauty of the Object 


known and contemplated? And i 1s chere | 
an Object more grand or beautiful, than 
| an infinite Mind actuating and governing 


chat Immenfity of Beings we call the 
$ Univerſe, attending at the ſame time to 
an infinite Variety of Creatures and Ac- 
tions, filling an infinite Variety of Capa- 


cities for good, directing all Events with 5 


the kindeſt Purpoſes of his Creatures 
Happineſs, and ever diffuſive of Good, _ 
without a Poſſibility of being wearied or 


exhauſted to Eternity? What Grandeur 


and Beaury appears it in the Frame of the : 
5 World, 


(50 ] 


World, and its ſeveral Parts ; what Wit 
dom in the continual Production of ſuch 


an inexhauſtible Variety of Beauty, Life, 
and Good from formleſs Matter, mov'd_ 
in obedience to a few ſimple Laws! Had 
not the Study of Nature ſuch Charms 


for Anaxagoras, that he chearfully quir- {| 

e ted 2 large Eſtate, and all the Pleaſures 
= could miniſter, yea his F riends and 
Fi Country, the more freely to proſecute 


and enjoy the Pleaſures of contemplating 
and admiring the innumerable Inſtances | 


of the divine Wiſdom in the natural 
World! „„ 8 


SECT. 6 


and an exquiſite Pleaſure in conſider- 


5 ing, admiring and loving what 1 1s moral 4 
beautiful? ? The wiſe, the brave, the ge- 
„ Patriot, prodigal of his Eaſe, | 
Health and Life for his Country's Good, | 
TE ever watchful for its Security, ſurmount- 


ing Labours, Oppoſition, and Ingratitude 


in the Purſuit, and ever firm, benevolent, 
Aiſintereſted, and compaſſionate! With 


what Delight do we comemplare, ad- | 
ee mire, 


T's 3 not a Beauty in  Charatter: * 


tn OOO ere 
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mire, and leve this Character, tho Aeli 
maus, when well drawn by our Poets on 
che Stage ? And muſt there not reſult 985 
I the higheſt Pleaſure from contemplating 
| the infinite Original of Life, Perfection, 
| and Happineſs, a God infinitely Benefi- 1 55 
cent, who neglects not the meaneſt 
| Creature capable of receiving Good from 
5 him, the conſtant Preſerver and Gover- 
nour of all things, whoſe Goodneſs is 
Proof againſt Oppoſition and Ingratitude, 
dhe Follies and Vices of Mankind, and | 
| who never quits the Defign of his Crea- 
tures Happineſs, till by obſtinate Wicked- 
| neſs they render themſelves utterly unfit 
-. or Favour, and their Felicity inconſiſtent | 
FF with his Love of 1 and the WEE 
= pings: of the Whole: Fi. 


ALCIBIADES. 


1 am aſham'd to have own 4 15 never 
| felt a Pleaſure in Devotion; your Deſerip- 
Z tion has warm d me. 


en ar 


18 chere not a Pleaſure in Gr atitude, 8 

Z 3 our Obligations to a generous 

Benefactor, in expreſſing our Delight! 3 

bis Proſperity, in celebrating bis Merit, 
e oe and 


* 4 "0 nan bs ; N . 3 Nee —— — N a * e > : 
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. 


and depending on his continued Protec- 
tion and Favour ? And muſt not the moſt 
_ exalted Pleaſures ariſe from acknowledg- 
ing the greateſt Obligations to the moſt 
perfect Goodneſs; from contemplating 


, the infinite Happineſs of the Deity ſpring- | 


ing from boundleſs Perfection, and the 
| Conſciouſneſs of infinite Communications of 


— good? What a firm Tranquility and folid $31 
3 Toy, muſt. it give, when we think of the 


es Folly, Inconſtancy, and Viciouſneſs of 


Mankind, the Uncertainty of ſecond Cau- 


ſees, and che Precariouſneſs of all external * 

5 Felicity, to reflect on ourſelves as ever in- | 
3 compats d by Almighty Wiſdom and Good- = 
, as ever under the Care of our beſt 
N riend, the unchangeable Lover of Vir- 


tue, to whe oe Favour we may continually 
. commend ourſelves, yet more, and from 
hom. irtue, however created by chought- 


Iſs Mortals, ſhall receive a Reward great 


8 his Munificence, and as certain in the | 


Event, as it is true in Theory, that Good- 
neſs is a proper Object of Approbation to 


= moſt wiſe and good Governour? Have 1 
i you never experienc 'd the Pleaſure ariſing 5 


” from the Conſciouſneſs of having prefer- 


red Aar. What is 4 right » and mo. a- 
Ts 


831 


gainſt Inclination and Example ; and 25 
a heigthning muſt it give to the Joy 


regard the lupreme Wiſdom and Good. 
neſs as ſmiling on our Endeavours, ac- 
cepting and aiding the generous Effort, 
i concern d for our Succeſs, and delighted 
mn it and directing all the Events not in 
our Power in a Train moſt favourable to 


dur On” — 


AlcIZTAbRV 


You pauſe — fear not leſt my ate. _ 
_ rention tire. The Subject is new, 8 : 


n - and } ingaging. 


8 C f. X11. 


Socrarrs. 


L. AVE 5 raisd your e x 

. will leave it to Experience fully =. 
ratify the Defire, when J have put you 

on reflecting upon that Ambition which is 
i natural to all noble Minds : the D Deſire of 9 85 
being converſant with the wiſe and great, 
and approv d by them; to have a fres Ac- e 
ceſs to the Court of the great King of 5 


1  Perpa, to be diſtinguiſh d by his Regards, 
and ſhare bis Counſels, what a tumultu- 


ou 


© 5 1 
+ 4 * 5 
— 
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ous : Pleaſure 4085 this excite in a ; yourh- 


ful Breaſt, and what an Elevation does it 


give the Mind? And is there leſs to raiſe 


and gratify the noble Paſſion in a free 
Acceſs to the Monarch of the Univerſe, 


1 88 in being allow'd to addreſs bim with a- 


ſurance for the Supply of every good, and 
for Security from every Evil, in being 
OO, admitted as Partners in his Deſigns in 
governing the World, and in a Conſci- 


= ouinels of acceptably concurring with hin 


> in the promoting Virtue and Happineis [| 
2 among his Creatures? Whar Dignity does 


- 5 ws give the human Character to be allowed * 
5 conſtant Acceſs to the Court of Heaven, - 


1 and to know our Applications to the great 


King pleaſing and ſucceſsful ? I will only 
farther mention, what you will perhap: 


be ſurprized to hear me ſpeak of, the 
Pleaſures of Repentance. Tis confeſs'd to 


be the leaſt pleaſing Part of Devotion, and 


. Remedy ought not indeed to be 70 


_ pleaſing, leſt we lightly renew the 0. 1 7 


caſions of it; yet is it not wholly void of 


Pleaſure, The Meltings of a filial So- 5 


5 „ for Diſobedience to the beſt of Pa- 


rents are approv'd by Reaſon, and nati- 


= ral to che Mind in ſuch 51 State, and! 


e Were 


N 


therefore pleafing. What) ingenuous Heart 
but is more delighted | in venting before a 
forgiving God its pious Sorrows for paſt 


Failures, than it could be in ſullen ey 
1 3 and | obſtinate Difobedience © & 2 


| ALCIBIADES. : 
OY is a reſiſtleſs Evidence, my dear 


| SocRATEs, in what you fay, and " 
mighty Energy. The Subject fires you, 

and gives a Dignity to your Character, 
| never till now apprehended. I have 


E my ſelf caught ſomewhat of the divine 


Enthuſiaſin, and long for more—yet =_ 
Experience diſcourages me. Devotion 

| has been tireſom and raſteleſs, and may 
again. Will you help me to find. our 
and remove what has hindred my being 
delighted in Actions moſt reaſonable, xx“, N 
| cellent, and fitted co 3 the N „ 
I Pleaſures ? 1 5 


3 C r. XIII. 


SOCRATES. 


141 eee, Pleaſure in the "Sy 
| | of Mathematical E ruths? ? £ 


VVV 
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ALCIBIADES. 


have, 
„gos 185 
Dia you not find it difficult af firſt 8 
b it your Attention, to trace out hidden 
Truths, and diſcover their Evidence and 5 
. 5 „ : 
. oy AuC1BIADES. LD 
5 did. 
72 Socrates. on 
1 Did you not find it impoſſi Ble t to be at- 
 rentive, and enjoy the Pleaſure when h/ 
Jef d by any ſtrong Paſſion? While Ambi- 
tion, Love, or Intereſt fill'd your Mind? 
” Was it not neceſſary firſt to clear your- 
ſelf from theſe, the Impreſſion of exter- 
nal 3 aud che Hurry of Violent 
Fan SJ „„ 


„„ Arersiapzs 
e „ 
e As the great « Oct © of Devorian | 18.76. 
mote from Senſe, and only to be de 1 
wich Clearneſs by an attentive Mind ; is 
11 not plain Retirement, a bine 4 
F from 


[91] 


FRY Faw ee ED Lang e 


from ſenfible Objects, and 0 Pat- 


Hons, muſt be whe: ae to enjoy his P lea- 
T ſures Pb. 


ALCIBIADES, | 
1 bis appears reaſonable. 


SocRATES. 


You are delighted with my Company, TR 
but is it akvays pleaſing? Have 1 not mer 
you at Seaſons when you would hive glad- 3 
ly ſhun'd me? After a Debauch, 8 
1 extravagant Sally of Paſſion, have you 
not been uneaſy at my Preſence, or Rept — .-- 
out of Sight! ? You bluſn— I exp no 
Anſwer. Would you have your Thoughts 
with Pleaſure return to the Contempla- 5 
tion and Acknowledgment of the Deity, TY 
you. muſt be careful ſo to demear as tio 
ö have no. Reaſon to fear his Preſence, -- -- 
Would you be delighted with che ſuprome 5 
V. "ſom and Goodneſs, you muſt be wi? 
and good yourſelf. Would you chear- 
. fully depend on the great Governour of - 
the World, and rejoice in his Preſence 
And Protection, you muſt render yourſelf TY 
fit for his Favour by an Obedience to 
his Will, and an Imitation of his Perfec- . 
tions, and have no Deſigns unfit to +: 


IS  Juccecded 


; - * 1 — r . f . 


nn 


8 
ſucceeded by infinite Wiſdom and Good- 
neſs. I would have mention'd too that 
the Mind muſt be clear from all wrong 
and ſuperſtitious Conceptions of God, as 


Jyrannical or Capricicus, delighting * 
. the Mi ery of his Creatures, to be ſooth d 


with Flatteries, or coſtly Sacrifices, or 


5 approving any thing beſides true Good- 


-neſs,” a V eneration of his Perfections, and 0 
5M: Conformity to him in the Love and 


Practice of what my excellent but your 
9 good Senſe renders che inculcating this 


1 ee, 15 


ALCIBIADES. wy 5 
v Hive - con vinc'd me chat as thi 


- Contemplation and Love of Truth ane Yo 


EY oodneſs produce the nobleſt Pleaſure. 


i Devotion muſt be pleafing. You hav 


; pointed out the Hindrances to the en- 
- mg thoſe Pleaſures, which! it concerns | 
me to remove, and thus far your Reaſon- 

bug appears ſtrong and concluſive. A 


s ECT. 
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Sockares. 


ND can you then doubt whether 
CI © Diſpoſition ſo reaſonable, and pro- 
e of ſuch /c/id Joys in its Exercile - 
E--be advantageous ? If Veneration, Grati- _ 
tue, and Reſignation to the ſupreme 
5 Goodneſs ever preſent be o reaſonable, 
and excellent, and the contrary Temper 
ſo baſe and guilty, can it be a Queſtion _ 
whether che all-7 wiſe God w ho governs the 
World makes a Difference in his Admini- | 
ſtrations in Favour of the Devout ? As 
= al Cauſes and Events depend abſolutely 
upon him, and both phyſi ical Cauſes 
and human Minds are under his conſtan: 
Guidance, and he ever knows what 1 
beſt, muſt he not order all things for the: 
beſt to the Pious and Good? For theſe 
W O Qualities are inſeparable, a real To 
| neration and Love of the ſupreme Good- : 
neſs, and an Imitation in proportion to 
aur Abilities. Muſt not the luperiniend- 
ing Deity keep far from him, what 
: would injure his Virtue and true Feli- 
b eiey and Foe every external Good, thar 


1 „„ upon 


2 r „„ ow „ 7 a v£ en 
„ - Lis aA 4 
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upon the whole would be really foch tc 


him? Muſt he not by his ſecret Inſpi- 


ration direct him in the Conduct of Life, 


where human Prudence fails, and divert 
him from Deſigns and Purſuits that 
5 would be miſchie vous? Muſt not the ; 
Hi, all-wiſe and moſt beneficent Monarch of = 
che World act thus towards his favourite 
: Subjects and faithful Servants ? Myſt not 
nis perfect Wiſdom ſupply che neceſſary 
5 Imperſection of. theirs, his Bounty their 
Wants, and his almighty Power be their 
| ” Defence from every threatning Evil, 
e carry them with Advantage thro' it? 
Eos os theſe Perfections be unactive in fa- I 
vour of their proper Objects? And muſt | 


5 not the Deity, diſſleusd with Impiety 


and Ingratitude, follow the guilty in theſe 
woith proper Tokens of his Diſpleaſure, leave 
them to the deceitſul Conduct of their 
Pride and Paſſions, oſten fruſtrate their 
RE Schemes, or curſe chem even by Succeſs 

| Muſt not every Event as directed by the 
Deity iſſue in far. bc of the Pons, and 
1 Chaſtifement - Ruin to the ws 

| of the e and che Pr TO” * 


SECT. 


d 
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"SECT XV. 
A Ci B I A DE <, 


1 If 8 V Reaſbning: is to Appearance 5 


Are not Appearances | in the moral W orld 


widely A: ifferent from thoſe which your 

Notions of the Deity and his Providence 
| would lead us to expect? Where do we 
1 fre him interpoſing for the Proſperity E 
che Pious, and where are thoſe happy Ef- 
| fects of Devotion, we might count up- 
| on? Is not my Fr iend SOCRATES, who 
3 recommends and practiſes it in Circum- 
| ſtances, as mean and ſtrait as the moſt _ 
L profane? Do we not often behold che 
impious proſper, and even their Impiety 
| the Means of their Proſperity ? And 
| where then is the Regfon or Advantage 3 
of paying our Court to a Sov'reign, Woo 
| ſeems to make no Dif. ice between thoſe 


x NU e and thoſe who e him ? © 


Socrates 


1 demonſtrative, and if we regard 
only the allowed Perfections of the ſu- 
: preme Mind cannot be withſtood. Bur : 
mn ſpite of this is not F aft again you 
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| SOCRATES. 
Wat you urge 18 plauſible; yet, + be- 


- Neve, on a nearer Examination, the Difh.. 
culty will vaniſh. Are we certain that 


all whom we eſteem pious and unfor- 5 


tunate are really ſo, that their Piety i: 


genuine, or they unhappy more than in 


appearance ? 7 May not many Who are 


b lincerely devour be g guilty of Vices, which 


require the Diſpleaſure and the Chaſtiſe- | 


ment of Heaven for their Amendment 


1 Does not chis ſhow | our eg to be 5 


= ts Pious Maw are Sy pataled to ac- ; 
count for che divine Conduct toward. 


„ . 9 - 


others, yet as to their own Caſes which 
they better underſtand, they can eaſily 


5 vindicate the divine Providence? An 
Land aniwer y our Objection | more directly 


—if Devotion be attended with. imme 

diate happy Effects on our own Minds, | 

Ve cannot doubt of what we feel, and 
Ea whether what makes us e be ad- 4 


3 We cannot, 
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SEC OT. XVI. 


soc RATES. 


f O0 allowed it fully prow' d. that N 
to a Mind rightly. diſpoſed the 


Ho pag rs . * — a. — 


| Contemplation and Love of the Deity, 
Gratitude and Dependance on him, muſt 


: yield noble Pleatures. E arther, you grant 
98 Virtue to be a Good, che greateſt} Good, | 


and Vice an Evil, the greateſt Evil * 


ALCIBIADES. 
Tis er anted. . 


e 


Does | not « Temper em ſenſual Poem" 5 


ſures. give Health to the Body, ; and | 


_ Vigour to the. Mind, and dif ſpoſe for 
1 practiſing che nobleſt Virtues and enjoying 
the nobleſt Satisfactions? fit a Man to 
do good extenſively to his Friends and 


Country, and acquire him univerſal 


Eſteem and Love, and is not this a 


x great Good? And is not Tutemp. rauce 
| deſtructive of Health, Eaſe, and Vigour, . 


both in Mind and Body? And will not 2 


— Diſpoſition for the Pleaſures of the Mind, 
and their Inſoyment, make Temperance 1 
- her bodily 


(6＋c⁶4; 


bodily Pleaſures more eaſy ? The Mar: 
wants them leſs, and is leſs attracted by 
them, who has Delights of a different 
kind to ingage him. Is not the Love of 


Good and Right, and its ſteddy Preference, 


moſt ſubſervient to the trueſt Self-enjoy- 
ment, to conſcious Honour and Integrity) 
And 18 not the conſtant Perſuaſion of 


the Preſence, Juſtice, and Goodneſs oft |} 


” che Deity, one of the mightieſt Aſſiſtant: 


and Incentives ro our N Righteou!- _ 
| neſs and Goodneſs ? 


ALciBIaDEs. 9 
1 bee ings ſeem too plan to be did 2 
1 bad. e e : 
e ol 
When the Heat of Youth, the Pie 1 


ſures of Senſuality, the ee e of 1 


e corrupt Companions, or the ſeeming Ad- 4 


„ vantage of a vicious Action have ſtrong. Fa 


: ly tempted and ſhaken your Virtue, has 
not the Preſence of your Friend Sock a 


rs, a Concern for his Approbation, of 
the Thought that a guilty Compliance 
would not ſtand his Inquiry, been a great | 


Reſtraint, and often prop'd your ſtag- 


gering V irtue? And muſt not a lively 


i Conviction of an ever Tr efont Dag, TE - 
55 finitely 
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finitely Wiſe, Good and Powerful, who 
can be pleas'd with nothing but Virtue 
and Goodneſs, and who will render them 
as happy as they are excellent, muſt not 
 _ this eſtabliſh your Virtue, and make you 
ſuperiour to the moſt tempting Offers of _ 
- Pleaſure, Wealth or Ambition? You have 
often ſtruggled againſt Vice, and often 
overcome: ſay, did you ever know Plea- 
ſure like that of conquering Inclinacion i 1 


an important Trial, and adhering to » whar 
was excellent and honourable ? f-. 


— ALCIBIADES. | = 
4 confeſs the e pleaſing Truth. 


"RET. xvn. 


SOCRATES 


N TEL not this remove your Ob- Ln 


ALCIBIADES. 

Far from ä 
„ SOocRATE - 
1 my | then = been favour- 


able to my Vi rrtue have 1 reaſon o com- 
| Plain? 


1 jection as to my Caſe: : you do 
not think me for Vi irtue inferior to thoſe 
A you admire as the mot Proſperous? 


: 1 ain 1 5 5 
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ALCIBIADES. 


0 ſeems not. 
SOCRATES. 


Have I les Vigour of Body, leſs 
Strength and Tranquillicy of Mind ? Do - 
cat my plain Food with lets Pleaſure, 


am Teſs ſprightly, or more loaded after 


e than the Luxurious? Do you lee we 
uncaſy in the Abſence- of any of thoſc 
5 things which Riches can give ? C an they 
give more chan Contentment, or even 
that? Am not 1 beloved by the Wile, and 
Good, and Rich ? Have 1 an In- 1 
fluence over many for their Advantage, 5 
and have che Men of Wealth and Power 
more Ability to ſerve their Friends than 1 


1 have notwithſtanding my Poverty? 4 
| ALCIBIADES. | 


„ Yer certainly, if well uſed, . Riches 1 
5 Power, and Diſtinction are valuable. 3 


SOCRATES. 


Gs Yi fay right if well WY Ber * 
1 5 Wealth beget Intemperance, 2 weak ſick- 

ly Body, and- an impotent Mind; if id 
ell with Pride, irritate the Paſſions 
make a Man uneaſy to himſelf, imperi- | 


ous and intolerable to. all about him, 
render 


CES 41 2 4h e 
+ BF p44 W4H * 35 als, hp ? „„ „ 4 ob 48 * l e 14 * 
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render him leſs benevolent, and leſs be- 


| loved 3 excite thoſe Vices, which a hum- 
ble state ſuppreſs'd, and draw on Evils 


to which Poverty is a Stranger, may it 
not proceed from the Lobe of God to 
he Dewout, that he continues them in a 


i lower Condition P. 


ALcinianss. 


=—_— 2 9 — 


x; cannot well deny what you fay, yet 


a confeſs 1 do not heartily reliſh it. 


SOCRATES. 


A longer Acquaintance. in che World, 
and a more eſtabliſhed Virtue, will = 
poſe you for apprehending theſe. Truths 


un all their Evidence. And farther, De- 
votion may be advantagious, where its 
: wee are not ajtinetly per corved by 
us. Tis granted we are open to many 
a Evils which human Prudence cannot fore- 
ee: if then, as a Reward to Devotion, 


ihe all- ſeeing Deity prevent theſe, the 
Benefit is never the leſs real tho we . 
nat at preſent apprehend it. And are wie 


| Not juſtified, certainly, to conclude from 
che Perfections of God that he doth thus 


: tavour genuine Piety ? 3 


"EN _ 
Mo EIT IO „ ke 


— 
SB CT. XV. 


Arcimianes 


* T. Diferace, Banithment, Lol of 


from our Friends and Country, Suffer : 
ings. and Death, muſt be allowed Evils, 
and the contrary. deſircable: yet docs 


not Athens often make theſe. the Portion 


of eminent Meri; ? And even thoſe Qua- - 


an Eſtate, ungrateful Treatment 


lities by which they geſerve well from 


the Deity, and from their Country, thro':-: 
the Corruption and Envy of a prevailing OY 


e Faction, thall bring on thoſe Calamitics 
Did not AN AXAGORAS by advancing ; 


juſt and honourable Notions of the fe. | 
preme Mind, and oppoſing popular Fr 1 
rors, incur che Diſpleaſure of the Igno 
rant and Superititious; and did not the; 
prevail ſo lar as to baniſh him, and Ie 


nt duce. him 0 Extremity, even to perl | 


: by Want in a foreign Country? Is 1 
| ARIS $TIDES Grnam'd the Juſt anot! 151 


late Inſtance; who was. baniſhed becau!: 


-- his diſtinguiſhed Integrity ſhamed he I 
Corruption of his Countrymen? Ought 
not the Deity to Have interpoſed © 
= 5 5 eit : 


Funn 


e „ G (cc 
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their Favour, and are not ſuch Caſes a 
Confutation of your apparently demon- 
ſtrative Reaſons ? Do not Wars, Plagues, 
and Shipwrecks, ſwallow up without 
Diſtinction the good and bad, the pious _ 
and profane ? And when I conſider N 
Prevailing Superſtition of the Athenians, 
5 ape the Freedom with which you oppoſe 5 


1 cannot but cremble tor Yau. 
SOCRATES. 


is - own there are Inſtances where Piety a 
and Virtue appear not to have been their 
own full Reward in the preſent Life, tho 
in thoſe Inſtances they have greatly t- 
lieved the good, and rendred them eſs © 
. unhappy than Vice and Lupiety on the 2 
whole would have made them. A wile 
and pious Man, who hath juſt and wor- 
_ thy Notions of che beſt of Beings, and 
Wc, warmly concerned for his Honour, = 
: oppoſeth popular Superſtitions, may be 5 
Loequitedd with Ignominy, o 
Datch. Envy, Malice, te adden „„ | 
and che like, have often cruſh” d the Picus 55 
and God. An unhappy Conſtitution of 
3 Body often deprives the Temperate of che 
— Rewards of Temperance, Health and _ 
E 3 Vigous: A A Temper my ae : 
S = or 


wy 


5 for Virtue, and ſtrongly inclining to Vice, 
tho (where it is ſtrongly oppoſed, and the 
contrary Virtues are formed with Labour 


and Conſtancy) it approves and heigrthens 
the Merit of a virtuous Practice, yet it 


lleſſens the preſent Satisfactions and Re- 


ward Life being almoſt one continual 
Conflict, and the Enemy after innumer- 


able Defeats not wholly ſubdued, but ever 


raking Advantage of the leaſt Negligence, - 
and by ſometimes prevailing, and tho 
Neceſtity | hence ariſing of continua! oy 

 Waickfulneks, ballancing the Pleaſure of - 


ED many VI ictories. : Ungrateful and wicked 
Children will defraud a pious faithful 


Parent of the Reward of his Care and i. 


. Fidelity! in their Education, and give him | 
| ſevere Uneaſineſs. Calumnies may eclipſc 1 


the Honour of the Good. Friends great- | 
| ly obliged may prove treacherous, and 
our Country ungrateſul, puniſh the Good, : 
and cucourage the Evil, and ſinking un 


der its Vices, fill the true Patriot with 


the moſt anxious Concern, and involve 
him in its Ruins. Tho, upon the whole, 


Vi.rtue makes A Man 1 in mol Caſes hap- 


pier than Vice in the ſame would have || 


done i yet in the Tee Life, Happi- 


nels 2 
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neſs is not proportioned to Virtue, nor 
thro' external Accidents, or the Viciouſ- 
neſs of others, are the molt Virtuous 
always the moſt Happy. But what does 
all this amount to more than an addi- 
tional Progf to the many others Reaſon 


— furniſhes of. - future State ? Doth not 


| God ſeem to have left thoſe Caſes pur- 

| polely finprovided for, that he might 
lead our Expectations forward to another 
Scene? It there be a future State, ought 

not this for the Trial and Improvement 


of our Virtue to be as it is? And Will! N 


not all theſe Os vaniſh « on View ol 
© future State ? e 


Ae 855 
A future State dotb indeed appear an 
3 ffectual Anſwer ; 3 and from ſome Conver- 
ſations of yours, I am inclined to believe 
S 5 Reality: the Notion is of the greateſt 
_ Vie ro ſupport Virtue againſt. Oppoſition, F 
and ill Succeſs; ; I ſhould therefore be 


| pleaſed t to examine anew your Ar Evments 


lor it. . 


the Inquiry — 


rr r 


71 


SRC r. XIY, 
SOCRATES. 


Would rather at pieſem relieve you 
from this long Attention, and chuſe 


a \ Seaſon when © bes may come freſh Oo. 


>to return now to your 


_ Difficulty with regard toANAxXAGORAs | 
and AR1isTipes. IS it not clear, that -” 


the Man who to his other ViRories over 


| various Oppoſitions in the Paths of Vir- 


5 tue, for the Crown of all adds Aa Victory 1 


"= "Over Death, and unterrified. by its for- 
. formidable Appearance is conſtant to the 
| End, E chereby he fully approves his 


Virtue, and carries it to the higheft Poin: 

of Perfection, muſt enjoy in Reflection the 

mwmoſt exalted Pleaſures, and be more the 
5 Object of Ene divine Complacency ? ? 


ALCIBIADES. | 
te muſt, 8 


ee : 
8 nf then in a future State, Happinei: 7 
be proportioned to Virtue here, are not 
the Sufferings, and even Death | in their | 
Þ Permiſſion, Effects of the Favour of: 

ors Fn Heaven, 


0) | 


r e ee Ps 6. > © „ TRL ES 
a * * . 4 J La 18 * re . 1 EE Az "4 LY 8 "A # . 2 7 5 4 „ . We a % ? 
nnn l e 1 ie arne rs : > 
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Heaven, ſince thus incteaſing his Virtue, 
they increaſe his Happineſs * ? 


ALCIBIADES. 

1 have no farther Difficulty on this 

: head, the Proof 1 is concluſive, from the. 
| divine Preſence, Perfections, and Govern- 


ment, for the Happineſs of the Devout 
and Virtuous, and I will endeavour to. 
h qualify myſelf for this Happinch. | 


"SOCRATES 
"Tis nobly reſolved— you will remem- 
* * that Piety is a principal Part of Vir- 
tue, as well as the mightieft Aſſiſtant to 

F he practiſing every other inſtance of Vi ir⸗ 
| cue. To zncourage you to Conſtancy as 
| cainſt the Difficulties that will at M 
oppoſe the diſengaging the Mind and Al. 

ſections from Sente, and accuſtoming 
them with Pleaſure to Objects purely ra- 
tional; and to convince you chat this 5 
Practice, tho difficult, is neceſſary, Mm. 
_ employ our Thoughts a little on che Na- „„ | 
ture of this future State. * „5 


eu e 


. ALCIBIADES. | 7 
| Agreed, 2 6 


3 


8E c . Xx. 
Soc RATES. 


1 N this other State which the Soul . 
1 enters by dropping this Body of Fleſh, 
thoſe Pleaſures that have their whole Re- 


” lation ro, and Dependance on the Body, of 


muſt ceaſe of courſe. Where there is 
- fleſhly Part to be ſupported by eating 
by and drinking, the Pleaſures of rhe Palate ; 


gccan, for inſtance, be no more expected — 
and where all are immortal, and che 1 
gBliuꝛcceſſion is at an End, the Pleaſures an- 

18 nexed t to the continuing the Species, and 


repairing | the preſent Waſtes of Death, 
: will no more be known. | 
ALCIBIADES.| 
Tis i gram. Ce 
0 SOCRATES. | — 
The eee of che Petey and 


his Works, Admiration, Praiſe and Love 
9 the beſt of Beings, in one Word De- 


wotion in its Perfection; together with 
perfect Virtue, and perfect Friendſhip, 
and the Society of Beings of this Cha- 
racter, muſt” be — —.— che principal 
IS e 


750 


: Employments and Pleaſures of this future 
rate? 


ALCIBIADES. 
I can think of none more natural, 


more N to FOmPote. their. Happ = 
* neſs. ; LT, Y 


= Bocnares. 
Vour nol Diſpoſition, and the r Taſte 


you have had of hem, muſt convince you 
that the full Poſſeſſion of theſe Deng, — 
free from all Diſtraction, Allay, In- 
terruption, muſt make the Pace bo 
wed to che greateſt Degree. 5 


ALCIBIADES. Ce e 
"The. Pleaturcy* your Friendſhip 43 


| Converſation have given me, and the . 
LTaſte I had of the Pleaſures of Devotion BY 
in the Moments when your Deſcription | 05 

| rais'd me, will not ſuffer me to doubt 
KB but that all other Joys are greatly 2 Cri 
: u 10 o theſe. = : 


SOCRATES, 


I "ow: you not 0 chat where ; 
| Men abandon themſelves to the TOs 
of Senſe, they neceſſarily contract an 
| Tncapocity for the Pleaſures of the Mind, £ 
| of Knowledge, Gratitude, and Vixtue: 


1 
and fix even in the Soul Inclinations to 
the meaner Pleaſures, which torment 
them after the Enjoyment of their Ob- 
jects, is thro' Age or Sickneſs, become 1 im- 


Feier ws e 
ALCIBIADES. 


5 believe; you might as ſoon make 
Savine Philoſophers, as ſome I know In 
Athens. 5 


Soc R AT Es. : 1 
Th it not ſcem w01ſe and fit fir the 


; Deir y to init on our Fndeavours to | 
prepaid for the nobleſt Satisfactions, 4 
„„ Nn approaching his own Felicity, Al oY 


gur manifeſting a Preference of then! 5 


© b Contempt of bodily Pleaſures whe! = 
e for our Choice? Is not : 
this Sacrifice a proper l fication ok 
our full Enjoyment of the. other? And 


when God has made Labour the Pr. 5 
of every other valuable Quality and Pot 
 ſeffion, can we think he Would proſt. 


tute this higheſt Good of all to the Sloth- 


ful and Brutiſo, who neglect or r trample | 
on it? 


| ALctBianes. 


17 
enen 


The ſupreme Wiſdom c cannot act after | 
this manner. 


S OCGR AAN E KW, 
Thoſe then who are ſunk in odily he 
Pleaſures, and who throughout Life ſhow 
the greateſt Conteinpt for the Plcaſures 
of the Mind, muſt be judg'd incapable 
. and unworthy of this rational Felicity ? "7 


ALCIBIADES. 
They n muſt. 1 
8 Arn 


WII not tithe Deity be inf be 70 wich 
4 thoſe who are moſt congern'd for the Dig- 


nity. and Perfection of the Nature he 
bach given them, and who now prefer 


thoſe Pleaſures that render them moſt 
| like himſelf, and Prepare. them for his 
Society and F riendthip ? 1 

ALcIBiADEs. 
| Geri, 5 


. CRAT Bs. = 


Muſt he not then be | in the bighet 7 _ a 


| grce delighted with the moſt Devon, 


| thoſe who with the greateſt Application : 
cultivate | 2 Knowledge of the Deity, an 


later 


"FF 


Jowrcoveds- with him by Prayer and 


Praiſe, and à divine Reſemblance, and 
who prefer thoſe Satisfactions tho injoyed 


but imperfectly here, before the moſt 


luxurious Gratifications of Senſe, and tbe 
e largeſt Offers of Wealth or Ambition Bj 


| Are not ſuch in their Ditpoſition quali- 5 


fed for a higher Taſte, and more abun- 2 
dant Enjoyment of mental Delights ina | 


future State? And will not the ſupreme 
Goodneſs, as a Token of his approving this 


Preference of the Mind to the Body, and 
bolt intellectual and moral Beauty before cor- _ 


poreal, indulge them in thoſe Pleaſures | 


hereafter in the greateſt Degree ? Does 
not then habitual fervent Devotion, with 
8 regard to a future State, appear infinite. ; 
„ Wiſdom and Happineſs ? Thus to 5 


; acknowledge the Deity, and zealouſly te 


5 imitate him 1 in e moſt extenſive Bene. 0 
8 princi pal C Co oncern r one 655 kopers 00 W 


to be free from the Priſon of the Body, 
and to live, and act, and enjoy, after a 


Do manner more worthy che Offspring of che 


| iy.” 


"ALcr 1 


Have ” 2 more Objec- E 


175 


At LCIBI ADES. 
| No—you have convinc dr me that che | 


Practice of Devotion is reaſonable, plea- ws 


ſant, and advantagious, ; that where a 
Taſte for it 1s wanting it ought above all 


0 chings to be acquir'd ; chat one concerned 


cd be virtuous and happy i in the grcateſt 25 


Degree ſhould be devour ; that . 
trueſt Wiſdom with regard to this firſt 


"ou State of his Exiſtence, and infinitely ſo 


with regard to that purer manner of ex. 
iſting and acting, c -* 
upon after Death: that he muſt there- ; 
| fore ſo frequently apply himſelf to thoſ e 


Exerciſes of Devotion as to render tle 
Lemper habitual, and that the Morning 


and Evening are proper Seaſons by Na- 4 | 
rure mark d out for theſe Employments 


but all this concludes only. for pri- 


1 ow Devotion. Can you give me Rea- — 
ſons which oblige 0 an Artendance on 


its Ten 9 


=, BROM 
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8 E oF 5 Xxl. 
Socsa Tus 


= HE Y are eaſily enough. 3 


ALCIBIADES. e 
Tus is evident. , 


"Socnarus 
e Vo bars been convinced that to bt 3 
on virtuous and devout, yields the trueft Hap- 
paineſs; ought not then every Lover of his 
Country” and of Mankind, to endeavour 

: "mn 


It private Favours demand Ac- 
1 knowledgments from private Perſons ; 


ought not publick Benefits, thoſe the Com- 
monwealth Jointly recerves from the Fa- 
vour of Heaven, to be Jointly acknewledg- 
ed? As every one ſhares in the Happineſs _ 
En... © good Government, a proſperous Ad- 
5 miniſtration of Affairs, fruitfuland healt - 
ful Seaſons, Succeſs in War, che Bleſſings 
of Peace, and the like, is it not fit every 
„ ſhould join in the Acknowledgment ? ? : 
SN IS not the Neglect of this a Denial contrary ” 4 
to Truth and Gratitude that they are in 
: common obliged, and in common de- 
. e on the Deity? : 


A 
| 


[8] 


that they may attain the Tri 222 ffs . 


and is not the pub/ick W orſhip of the Det It». 
the fitteſt Means to ingage. the generality» | 
utſually thoughrleſs about Religion, to 
the Acknowledgment and Worchip of 
the Deity, and the Practice of real Good- f 
neſs? Mankind are mightily influenced DY- 
Example, eſpecially of Perl {ons of Jalil 
and Diftinetion like you. ney cannot e 
ſee your inward Piety while you neglect 
external Devotion. If Perſons of Know- 
5 ledge ſuperiour to theirs, and whole | Ob 
Uggations to the divine Munificence are ſo 
much larger, neglect the publick Wor- 
ſhip of the Deity, they will think them 
: ſelves much more excuſable in che Neg 
. therefore the Inf uence of \ you! „„ 
1 Example is greater, and the Favours by 
which Heaven has diſtinguiſh d you ate 
greater, the greater will the Guilt be f 
_ leading Men to a a Diſregard © ot the tu- 
_ preme Goodneſs, > 


ALcivianes. = Es 

I does appear the Part of every Lover 
a of his Country and of Mankind, by a 0 
ſerious Attendance on publick Worthip 8 5 
to expreſs his inward Veneration of the 
| i  lupreme 


= MW rn hs: 2 0 ' r | 5 2 5 , ? : ; 85 9855 a od 


E 


; ſupreme Mind, and thus excite others to 
a like Demeanour ; and the more conſpi- 
cuous and influential his Character, the 
greater I own the Obligation, Have you 
any other Reaſons? 1 


Soexarrs : 
S i would add this one, *ris ebly © con- 


duciwe to mcreaſe our own. Devotion... | 


Men were deſigned for Society, and are 


united by kindred Paſſions. There is a 


mutual Sympathy, and a kind of Conta- 
gien in the Paſſions. The ſeeing another 
ſtrongly poſſels' d by : 1 Affe Sion naturally 


excites a like in us. Devotion cherefore 
will be more warm, and the divine En-= 
Tn thufiaſm more fenfibly felt, and the Ele». 
ration given to the Mind be greater, a 
when with a numerous Aſſembly, ful 


of a Senſe of the Deity, his Providence, 1 
i and Goodneſs we ingage in his Worlhip. « 


ALCIBIADES. | 
ee is with you here. I was 


- never fo ſtr ongly affected with che Beauty * 


| of Virtue, and of a great Character, as at 
. Tra ;gedy of Euripides, when in concur- 
rence with the Excellency of the princi- 


oa Character, the general Admiration i 


' appearing in every Countenance rais'd 
JFF. 


„ 


my Eſteem to che higheſt Spie 
and a ſort of Adoration.I have now on- 
ly co act agreeably to what you have 


taught me of the Excellency and Obli. 


garion of a devout Temper. A mighty 


Aſſiſtant to this will be a ſtronger Per- 


uaſion of a future State, to which I ex- 


| pect your favourable Concurrence at a ; 


* more proper Seaſon. 


SOCRATES. 5 
8 My dear Ar. CIBIADES, nothing can 
5 be more agreeable chan to form a Mind 
like yours to the higheſt Virtue.—lT ſhall 


: be obliged to you for the firſt Opportu- 


1 5 Adieu. = 


nity of this kind you: give me-—ill then, 


** . 
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Mind to the Happineſs of the next Life e 
the Senſual and nde vou t Veri 16 „„ wes 
8 5 
— 0 8 Q T. XXI. e oo 
1 Reaſons fir publick Devotion, Late Bl ef 5 „„ 
| ſings, the promoting Piety in others, a FG | 
ingregfing it ic in ourſelbes. 
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